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Abstract : 

This paper aims at investigating the strategies used in 

translating Culture-Specific Items (CSIs) related to 

Eschatology in the Noble Qur‟ān. It also pinpoints the 

problems arising from employing these strategies and shows 

how translators could tackle them. Besides, it pays close 

attention to the accuracy of conveying the exact meaning of 

the Qur‟ānic message and sheds some light on meaning loss 

that occurs while conveying some CSIs. Furthermore, the 

paper outlines the reasons for the choices made when creating 

a text adapted for the English Language. In order to recognize 

the purposes of the paper, the researcher adopts an eclectic 

approach that is a combination of text-analysis translation 

oriented approaches. The paper concludes that translators of 

eschatological items are unconsciously influenced by their 

religious, social, and cultural backgrounds. It also finds that 

most translators tend to use general words instead of 

employing lexemes that demonstrate the connotative meanings 

of the eschatological items. 

 

Keywords: 

Formative analysis, words with cultural connotations, 

eschatology, the Holy Qur'an and translation strategies. 

 

 

 

 

 



Translation of Culture-Specific Items Related to Eschatology in the 

Noble Qur’ān                   Hossam Othman Mohammad El-Sharqawy 

 
78 

 

القرآى الكرينترجوة الألفاظ ذات الودلولات الثقافية الوتعلقة بالأخرويات في   
 

 حسام عثواى محمد الشرقاوي
 

 انًذرص انًظاعذ بمظى انهغت الإَجهٛشٚت )حخصص انهغٕٚاث(

 جايعت الأسْز -كهٛت انهغاث ٔانخزجًت 

 الولخص:

لسذددد  ر مة سدددر  ذلتدددمد و ت  لسدددال  ت  لبحدددل  لدددح ولددد    ددد    يهدددا   
مت خص أهدا    لبحدل فدي فحدص و  لثقمفير  لستع قر بمذخةويمت في  لقةآن  لكةيم. 

  سددددتة ميجيمت و لقة لددددد  لسدددددتخاار فددددي مة سددددر  ذلتددددمد و ت  لسددددال  ت  لثقمفيددددر 
يدر.  لستع قر بمذخةويمت في ثلاث مة سمت لسعمني  لقةآن  لكةيم  لدح  ل ةدر  جنج    

يةادددي  لبحدددل  لدددح م لددديم  لسذددد لات  لسعجسيدددر و لا ليدددر  لتدددي مقدددةأ  شدددا نقددد  و 
ج   يددددر و حتددددة    ذلتددددمد و ت  لسددددال  ت  لثقمفيددددر اددددإ  ل ةددددر  لعة يددددر  لددددح  ل ةددددر  جن

إ  لستة م ادإ محق دد  لتد  بن  د إ  لةسدملر  ذلد ير ل ةدر  لسردا   ستة ميجيمت مس    
 وثقمفر  ل ةر  لسشق    ل هم دون فقا أي  اإ  لسعمني  لزسشير ل شص  ذل ي. 

  ح     ح أسبمب فقا ن بعض  لسعمني أثشمء نق   ذلتمد ليدعح  لبحل و 
لدديم  لعلاحددر و ت  لسددال  ت  لثقمفيددرح واحمولددر ولدد   دد   لهددم.  سددم  دددعح  لددح م  

  إ  لخ فير  لثقمفير ل ستة م و نع مس ولك   ح نق ه للألتدمد  لستع قدر بمذخةويدمتح 
مسه ددا   لسحمولددر مقددا م مة سددمت ألثددة دحددر للألتددمد  لتددي  ذددس هم  لبحددل بددملتسحيص 
دددم  و لتح  ددد . وادددإ أ ددد   ل لددد    لدددح هدددلب  ذهدددا  ح يتجشدددي  لبحدددل  لحدددملي  اشهج 

 ص اح   لا  سر. وخ دص  لبحدل  لدح و د د  لاحدر وثيقدر  نتقملي م في مح     لشر
 دد إ  لخ فيددر  لايشيددرح و   تسمليددر و لثقمفيددر لستة سددي  ذلتددمد  لستع قددر بمذخةويددمت 
و لتة سددر  لردددمد م  دددشهم.  سدددم  نتهدددح  لبحددل  لدددح  سدددتخا    لعايدددا ادددإ  لستدددة س إ 

 مت.ذلتمد  مار و  تبم هم  ا لا   إ  ذلتمد و ت  لر ر بمذخةوي
  :الكلوات الوفتاحية

 لتح  دددد   لتكددددد يشيح  ذلتددددمد و ت  لسدددددال  ت  لثقمفيدددددرح  ذخةويددددمتح  لقدددددةآن  لكدددددةيم 
 و ستة ميجيمت  لتة سر. 
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Introduction 

According to the Ethnologue Guide of the world ‟   s 

languages, there are 7117 officially known languages in the 

world. For their respective nations, each of these languages 

constitutes one of the most precious social assets in their 

identity and is a palpable representation of culture, traditions, 

concepts, and shared ideologies and views among individuals. 

That is why Bassnett refers to language as   “  the heart within 

the body of culture   ”     (13). Besides, when the need for 

communication and trade among nations emerged, the role of 

translation has become of paramount importance. 

Once translation took the driver ‟   s seat in the vehicle of 

international relations, a central issue came to light and turned 

the role of translators from being mere linguistic brokers into 

cultural mediators (Hatim and Mason 223-24). The 

challenging issue is how to render elements which are deeply 

rooted in the culture of the SL into other languages. The issue 

is further exacerbated when translators undertook the task of 

rendering   “  terms which deal with the religious aspects of a 

culture   ”     since they are   “  the most difficult, both in analysis of 

the source vocabulary and in finding the best receptor 

language equivalence  ”    (Larson 180). 
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Literature Review 

The issue of CSIs is a topic of heated debate amongst 

scholars, who do their best to put their hands on its essence, 

problems, and solutions. In this regard, many scholars define 

culture in relation to translated texts. For instance, Larson 

notes that “different cultures have different focuses. Some 

societies are more technical and others less technical.” This 

difference is reflected in the amount of vocabulary which is 

available to talk about a particular topic (95). Newmark also 

introduces the term “cultural word” to refer to words the 

readership is unlikely to understand (A Textbook 96). 

Moreover, Baker (In other 21) classifies concepts that are 

totally unknown in the target culture into “abstract” and 

“concrete” and points out that such concepts “may relate to a 

religious belief, a social custom, or even a type of food”. She 

calls them “culture-specific items”.  

The term “cultureme” is used by Nord to refer to CSIs. 

She gives the following definition for the term: “a cultural 

phenomenon that is present in culture X but not present (in the 

same way) in culture Y” (Translating 34). Similarly, Gambier 

(159) uses the “culture-specific references” to refer to CSIs 

and maintains that they connote different aspects of life such 

as education, politics, history, art, institutions, legal systems, 

units of measurement, place names, foods and drinks, sports 

and national pastimes, as experienced in different countries 

and nations of the world. By the same token, Maasoum (2011) 

employs Newmark‟s model (1988) to analyze the CSIs in the 

Persian translation of Dubliners. Maasoum (1777) concludes 

that in most cases translators tend to use “general words” and 

“borrowing” more than other strategies to cope with the 

lexical gap. In addition, he argues that using these strategies is 

effective in many cases and the translator can make his 

translation more authentic and tangible in this way.  
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Moreover, in his research entitled Translation versus 

Transliteration of Religious Terms in Contemporary Islamic 

Discourse in Western Communities, El-Shiekh (2011) argues 

that “the use of transliterated religious terms rather than 

translations reflects some kind of an exclusive attitude rather 

than an inclusive one on part of the language user” (146). He 

also maintains that the use of transliteration while rendering 

Islamic terms displays a high estimation of the Islamic 

concepts at the expense of their counterparts in other religions. 

Consequently, El-Shiekh recommends the use of “the 

linguistic features that are characteristic of or associated with 

tolerant types of Islamic discourse” (146).  

By the same token, in her paper entitled Translation of 

the Qur‟ān from Arabic to Japanese: A Study of Translation 

Techniques Usage in Translating Cultural References, El-

Damanhoury (2015) provides a closer look at the Japanese 

translations of the Qur‟ānic text, with focus on the translation 

of the Cultural References (CRs) within it. The aim of her 

research is to provide a set of translation techniques that can 

be used in rendering the CRs from Arabic into Japanese. 

Furthermore, her study aims at testing the applicability of the 

Retranslation Theory to the Japanese translations of the 

Qur‟ān. She employs the translation techniques proposed by 

Pedersen (2005) to analyze the CRs and concludes that 

Pedersen‟s list of techniques is able to account for the majority 

of the techniques used, with the need for adding other 

additional techniques. As for the current paper, it sheds some 

light on the CSIs related to eschatology in the Noble the 

Qur‟ān and shows how translators manage to convey the 

connotative and denotative meanings.  

Approaches to the Definition of  ‘    Translation ’    

The essence of  „    translation ‟    has long been debated 

among scholars, who provided a plethora of definitions 
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according to their conception and understanding of the term. 

In this way, Shuttleworth and Cowie maintain 

that   “  throughout the history of research into translation, the 

phenomenon has been variously delimited by formal 

descriptions, echoing the frameworks of the scholars 

proposing them  ”    (181). Similarly, Mayoral observes 

that   “  there are as many definitions as there are authors who 

have written on the subject  ”    (45). As for Bell (Translation 13), 

he attributes this diversity of definitions to three recognizable 

meanings of the term „translation ‟   : translating (the process), a 

translation (the product), and translation (the abstract concept 

which encompasses both the process of translating and the 

product of that process).  

The Linguistic Approach to Translation  

Generally speaking, the linguistic paradigm views 

translation as a language act in which a text from one language 

is replaced by an equivalent text from another. Such a process 

of substitution is subject to certain regulations that conform to 

the systems of both languages. In addition, the main focus of 

the linguistic approach, also known as the structural approach, 

is the issues of meaning, equivalence, and shifts. The most 

known figures of this approach are Vinay and Darbelnet 

(1958), Jakobson (1959), Nida (1964), Catford (1965), and 

Newmark (1988). It was not long, however, before some 

scholars discovered that translation is not a pure linguistic act, 

since it is also related to the way language is used in cultural 

and social contexts. 

The Cultural Approach to Translation  

Recently, translation theorists have held a different view 

of translation as they began to focus on different factors that 

may affect translation (for example, Hatim and Mason (1990), 

Lefevere (1992), Venuti (1995), Schäffner (1997), Baker 

(2010), etc.). To put it another way, they no longer focus on 
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finding the lexical and grammatical equivalence only, as 

adopted by the linguistic approach to translation, but they also 

focus on the translator himself. They explored the factors that 

may affect the translator ‟   s choices and drive him to 

manipulate or compromise the ST. An example of this shift of 

focus is found in Lambert and van Gorp ‟   s (1985) call for not 

only studying the relation between authors, texts, readers, and 

norms in the two differing systems, but also for analyzing 

relations between the authors ‟    and the translators ‟    intentions, 

between pragmatics and reception in source and target 

systems, between the differing literary systems, and even 

between differing sociological aspects including publishing 

and distribution (Gentzler 132). 

Translation: Procedures  

Distinction between Translation Methods, 

Strategies, and Techniques 

First of all, it is important to mention that there is a lack 

of consensus amongst scholars as to what name to give to the 

terms (i.e. methods, techniques, and strategies), which are 

employed during the translation process to achieve proper 

rendering of the message to be conveyed through translation, 

as Garcia states  “ different procedures for the translation are 

implemented to achieve a partially successful transfer, when 

these difficulties in translation often become unavoidable ”  

(64). In this regard, Hurtado postulates:  “ We think that 

translation methods, strategies and techniques are essentially 

different categories ”  (The Teaching of 151). Consequently, in 

this section the researcher attempts to differentiate between 

the overlapping terms: Method, Technique, and Strategy.  
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Translation Method 

According to Hurtado (Teaching Translation 32), 

translation method refers to the way a particular translation 

process is carried out in terms of the translator ‟   s objective, i.e., 

a global option that affects the whole text. Likewise, Newmark 

states that  “ translation methods relate to the whole texts ”  

(Approaches 81) and goes on to refer to the following 

methods: 

 Word-for-word translation: in which the SL word order 

is preserved and the words translated singly by their 

most common meanings, out of context. 

 Literal translation: in which the SL grammatical 

constructions are converted to their nearest TL 

equivalents, but the lexical words are again translated 

singly, out of context. 

 Faithful translation: It attempts to produce the precise 

contextual meaning of the original within the 

constraints of the TL grammatical structures. 

 Semantic translation: which differs from  „    faithful 

translation ‟    only in as far as it must take more account 

of the aesthetic value of the SL text. 

 Adaptation: which is the freest form of translation, and 

is used mainly for plays (comedies) and poetry; the 

themes, characters, plots are usually preserved, the SL 

culture is converted to the TL culture and the text is 

rewritten. 

 Free translation: It produces the TL text without the 

style, form, or content of the original. 

 Idiomatic translation: It reproduces the  „    message ‟    of the 

original but tends to distort nuances of meaning by 

preferring colloquialisms and idioms where these do not 

exist in the original. 

 Communicative translation: It attempts to render the 

exact contextual meaning of the original in such a way 
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that both content and language are readily acceptable 

and comprehensible to the readership (45-47). 
 

Translation Strategy 

The second step in the translation process after choosing 

a method is to decide what to do when problems arise. To put 

it another way, the translator activates strategies in case he/she 

encounters a problem during the translation process. That is 

why Krings defines translation strategy as the  “ translator ‟   s 

potentially conscious plans for solving concrete translation 

problems in the framework of a concrete translation task ”  

(18). Consequently, strategies are the procedures (conscious or 

unconscious, verbal or non-verbal) used by the translator to 

solve problems that emerge when carrying out the translation 

process with a particular objective in mind (Molina and 

Hurtado 508).  
 

Translation Technique 

Molina and Hurtado define translation techniques 

as  “ procedures to analyze and classify how translation 

equivalence works ”  (509). They argue that the technique is the 

result of a choice made by a translator; its validity will depend 

on various questions related to the context, the purpose of the 

translation, audience expectations, etc. Therefore, a technique 

can only be judged meaningfully when it is evaluated within a 

particular context. For instance, Nida (Towards 23) uses the 

term  „    techniques of adjustment ‟    to refer to those processes 

whose aim is to „produce correct equivalents ‟   . 

Translation Procedures as Proposed by Vinay and 

Darbelnet 

In 1958, Vinay and Darbelnet coined the 

term  „    translation procedure ‟    to refer to all processes that come 
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into play when shifting between two languages. In practice, 

they employ these procedures on the lexical, morphosyntactic, 

and semantic levels. Besides, in order to present a 

comprehensive taxonomy of translation procedures, Vinay and 

Darbelnet state that these procedures must: a) attempt  “ to 

follow the way our mind works consciously or subconsciously 

when it moves from one language to another and record its 

progress ”  and b) study  “ the mechanisms of translation on the 

basis of clear and searching examples in order to derive 

working methods of translation ”  (10). Based on this 

conception, they (30-49) identify seven basic procedures of 

translation. These procedures are divided into two categories, 

namely Direct Translation and Indirect (Oblique) Translation.      

Direct Translation 
Borrowing 

It is a transfer of a SL term into the TL without 

translating it. Normally, borrowed terms, as Robins points out, 

are  “ assimilated to the phonetic sound classes and to the 

phonological patterns of the borrowing language ”  (325). As a 

matter of fact, many English words are  “ loaned ”  into other 

languages; for example „software ‟    in the field of technology 

and „funk ‟    in culture. English also borrows numerous words 

from other languages, like „abattoir ‟    and „résumé ‟   , which are 

borrowed from French, „hamburger ‟    and „kindergarten ‟    

borrowed from German, and al-gebra, algorithm, elixir, 

lemon, and alcohol from Arabic (Jackson 102). Examples of 

borrowing from English into Arabic include: internet إَخزَج, 

telephone ٌٕحهٛف, radio ٕٚراد, television ٌٕٚحهٛفش, computer كًبٕٛحز, 

bank بُك, video ٕٚفٛذ, cinema طًُٛا, etc. (Abdul-Raof, Arabic 

54).  

Calque 

Calque usually occurs at the phrase or sentence level 

and consists of imposing the structural, semantic, or stylistic 

features of SL on TL. To put it another way, Calque is a 
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special kind of borrowing where SL expression or structure is 

translated literally. In his commentary on Calque, Fawcett 

argues that  “ translators will resort more readily to borrowing 

than to calque, since the guidelines for using the latter are far 

less obvious than for the former ”  (35). Examples of calque 

that have been absorbed into English include „standpoint ‟    and 

„beer garden ‟    from German „standpunkt ‟    and „biergarten ‟   . 

Examples of Calque from English into Arabic include: the 

corridors of power أرٔلت انظهطت, the cold war انذزب انباردة, the 

black market انظٕق انظٕداء, the Secretary General الأيٍٛ انعاو, 

good luck دع طعٛذ, and Minister without Portfolio ٔسٚز بلا ٔسارة 

(Mohammed 85).      

Literal Translation 

According to Vinay and Darbelnet, literal translation 

is  “ the direct transfer of a SL text into a grammatically and 

idiomatically appropriate TL text ”  (33). Consequently, it 

occurs when there is a one-to-one structural and conceptual 

correspondence. For instance, „the end justifies the means ‟    

may be translated into Arabic as انغاٚت حبزر انٕطٛهت (Aissi 140).  

Indirect (Oblique) Translation 

Transposition 

Transposition is a replacement of a SL grammatical unit 

by a different TL one when restructuring the form. Vinay and 

Darbelnet (35) draw a distinction between obligatory and 

optional transposition: 

a. An obligatory transposition occurs when there is only one way 

of rendering the SL structure in the TL. For example, 

„mealtimes ‟    is translated into Arabic using transposition as  أٔلاث

 .عذد لا ٚذصٗ and „innumerable ‟    is translated into ,ٔجباث انطعاو

b. An optional transposition occurs when there are two or more 

ways of rendering the SL structure in the TL. For example, 

the phrase  „    in deep shadow ‟    may be rendered using 
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transposition into the Arabic prepositional phrase فٙ ظم عًٛك 

or into the Arabic verbal phrase غًزحّ ظلال دانكت. Another 

example is the clause  „    when he arrived ‟    may be rendered 

into عُذيا ٔصم or ّعُذ ٔصٕن (Aissi 144-45).  
 

Modulation 
Modulation is a  “ variation of the form of the message ”  

(Vinay and Darbelnet 36). To put it another way, it consists of 

choosing other symbols for the same signification, i.e., the 

same idea expressed differently in the SL and TL. For 

instance, the Arabic sentence ًطخصٛز أبا may be translated into 

English as you are going to have a child instead of you are 

going to be a father. Moreover, the clause „it is okay ‟    literally 

means ْذا جٛذ, but translates better into لا بأص. A third example 

is „freeing a slave ‟   , which literally means حذزٚز عبذ, but 

translates better into فك رلبت (Aissi 153-54).  

Equivalence (or Situational and Cultural Equivalence) 

This occurs when a text is translated by two completely 

different ways to replicate the same situation of the SL 

message and thus leading to two equivalent texts. It often 

applies to translation of idioms, proverbs, and figures of 

speech. For example, the proverb  „    he is a chip off the old 

block ‟    may be translated into Arabic as ّٛالابٍ طز أب and the 

phrase  „    very generous ‟    may be rendered into the figure of 

speech كثٛز انزياد. Similarly, the proverb „to carry coal to New 

Castle ‟    is translated into Arabic as ًم انخًز إنٗ ْجزد  and the 

proverb „tell me who you go with and I    will tell you who you 

are ‟    is translated into ٘إٌ انمزٍٚ بانًمارٌ ٚمخذ. The idiom „by hook 

or by crook ‟    is translated into ٖبطزٚمت أٔ بأخز (Aissi 156-57), as 

well.  
 

Adaptation 

It consists of conveying an identical message depicting 

an analogous situation in the TL to that in the SL. Vinay and 
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Darbelnet (39) maintain that Adaptation  “ can be described as a 

special kind of equivalence, a situational equivalence ” . 

However, in the case of Adaptation, a translator must produce 

an equivalent situation because the SL concept does not exist 

in the TL. In this regard, Wilss points out that adaptation 

usually  “ amounts to textual compensation for socio-cultural 

differences between the SL and the TL communities ”  (99). 

Titles of books, movies, and characters often fit into this 

category. For example, the lexeme „barbecue ‟    may be 

translated into يأدبت in the Arabic language and  „    ducat ‟    into 

-It is worth mentioning that, there is no clear .(As-Safi 55) دُٚار

cut difference between Adaptation and Equivalence, however 

in many cases Equivalence operates on sentences and 

expressions that are approximately fixed (proverbs, idioms, 

etc.), whereas Adaptation operates on SL sentences or 

paragraphs which express situations that do not exist in the 

TL. 

Translation Shifts 

Catford proposed the term  „    translation shifts ‟    in 1965 to 

refer to the smallest linguistic changes, including word order, 

parts of speech, choice of words, and aspects of grammar (like 

tense, number, and voice), that occur during the process of 

translation. Bedsides, Catford, who sees translation as  “ an 

operation performed on languages: a process of substituting a 

text in one languages for a text in another ”   (1), defines 

translation shifts as  “ departures from formal correspondence 

in the process of going from the SL to the TL ”   (73). He also 

proposes two main types of translation shifts: level shifts and 

category shifts. The former occurs when the SL item at one 

linguistic level (e.g. grammar) has a TL equivalent at a 

different level (e.g. lexis), while the latter is divided into four 

types: 



Translation of Culture-Specific Items Related to Eschatology in the 

Noble Qur’ān                   Hossam Othman Mohammad El-Sharqawy 

 
90 

1. Structure-shifts, which involve a grammatical change 

between the structure of the ST and that of the TT;  

2. Class-shifts, when a SL item is translated with a TL 

item which belongs to a different grammatical class, i.e. a verb 

may be translated into a noun;  

3. Unit-shifts, which involve changes in rank;  

4. Intra-system shifts, which is used for cases 

where  “ SL and TL possess systems which approximately 

correspond formally as to their constitution, but when 

translation involves selection of a non-corresponding term in 

the TL system ”   (80). For instance, the SL singular might be 

replaced with a TL plural.  

Eschatology  

The term „eschatology‟ comes from two Greek terms: 

eschatos, an adjective that means „farthest‟ or „last‟ and logos, 

a noun that means „word‟ or „study‟. Hence,  “ the term 

eschatology is the word concerning, or the study of, what is 

ultimate or last, that is, what is final in the program of God ”   

(Grenz 16). Besides, the main focus of this branch of theology 

are the concepts related to the afterlife and the ultimate destiny 

of the universe. That is why Griffith simply defines 

„eschatology‟ as  “ the study of last things ”   (11). He further 

categorizes „eschatology‟ into: 

Individual Eschatology: It is concerned with each 

person ‟   s future from physical death through the person ‟   s 

eternal state. This category involves issues such as death, the 

immortality of the soul, and the intermediate state of 

individuals.  

1. General Eschatology: It is concerned with the future 

of all mankind. Therefore, it involves issues such as 

the resurrection, the judgment, and the creation of 

the new heaven and earth.           

Eschatology is widely referred to in the three religions: 

Islam, Christianity, and Judaism. In Islam, the fundamental 
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sources of knowing about the term are the Noble a Qur ‟   ān and 

the authentic Sunnah. The Qur ‟   ān tells us about some major 

and minor signs that will occur before the Day of 

Resurrection, the annihilation of all life, the period between 

death and resurrection, the incidents of the Day of 

Resurrection, the reality of heaven and hell, the intercession, 

the eternal division of the righteous and the wicked, etc.  

Data and Analysis 

As for the data proposed for analysis, they consist of 

three English translations of the meaning of the Noble Qur‟ān, 

representing three different cultures. Verses are selected on the 

basis of relation to eschatology and having problems in their 

renderings to English language. The researcher compares the 

three translations to each other and consults more than forty 

other translations of the meaning of the Noble Qur‟ān. 

The first translation examined in the paper is done by 

Muḥammad Marmaduke Pickthall and entitled The Meaning 

of the Glorious Qur‟ān (London, 1930). The second 

translation to be examined is done by Muḥammad ‟Asad and 

entitled The Message of The Qur‟ān (Gibraltar, 1980). The 

third translation to be examined is done by Muḥammad 

Maḥmūd Ġhālī and entitled Towards Understanding the Ever-

Glorious Qur‟ān (Egypt, 2008). 

In order to achieve the purpose of the current paper, the 

researcher adopts an eclectic methodology. As a result, the 

overall framework for analysis makes use of a combination of 

Lexico-Semantic and text-analysis translation-oriented 

approaches that focuses on the process of analyzing and 

evaluating the accuracy of the translated texts. Besides, since 

the three translators belong to three different cultures (British, 

Austrian, and Egyptian) and various religious backgrounds 

(converted from Christianity, converted from Judaism, and 

Muslim by origin) and for the sake of detecting the underlying 
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norms in the translational processes, the researchers employs 

Toury ‟ s (Descriptive 65-69) approach, which suggests that 

there are two sources to find the underlying norms of any 

translated text: (1) textual and (2) extratextual norms. As 

textual norms are found by means of a Source-Target 

comparison, one working method would be to find and 

identify individual translators ‟  strategies and then to 

subsequently attempt a reconstruction of the process by 

defining the translator ‟ s underlying intersubjective ideologies. 

Another working method would be to look for explicit 

normative statements in the literature about translation. 
 

Discussion  

Sample (1) 

Arabic ST: Verse Number (17:85) 

) وحُ هِيْ أهَْرِ رَبِّي وَهَا أوُتيِتنُْ هِيَ الْعِلْنِ إِلاا قلَِيلًا وحِ قلُِ الرُّ  )وَيَسْألَوًُكََ عَيِ الرُّ

English TTs 

Pickthall:  “   They are asking thee concerning the Spirit. Say: 

The Spirit is by command of my Lord, and of knowledge ye 

have been vouchsafed but little”. 

’Asad: “AND THEY will ask thee about [the nature of] divine 

inspiration. Say:  “   This inspiration [comes] at my Sustainer ‟ s 

behest; and [you cannot understand its nature, O men, since] 

you have been granted very little of [real] knowledge  ””      . 

Ġhālī: “And they ask you about the Spirit. Say,  “   The Spirit is 

of the Command of my Lord; and in no way have you been 

brought of knowledge except a little””.    

Analysis and Discussion  

Given the fact that  “   one does not translate languages, 

one translates cultures ”    (Casagrande, 338), and based on 

Bassnett ‟ s argument that language is  “   the heart within the 
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body of culture ”    (13) and Holmes ‟  emphasis that when 

discussing translation, one should consider also such factors as 

language, literary tradition and the socio-cultural situation 

(qtd. in Dukate 43), the researcher explores dictionaries of the 

Arabic language about the essence of the Arabic lexical item 

ٔح  lit.  “   the spirit ”    in order to figure out the exact meaning) انزُّ

of this CSI and to know the reason behind using this specific 

item instead of the Arabic lexeme انَُفْض (lit.  “   the soul ”   ). 

Furthermore, the researcher analyzes the three 

translations under investigation so as to see if the translators 

manage to convey both the denotative and connotative 

meanings of the lexical item ٔح  or not. The process adopted انزُّ

by the researcher comes in line with Toury ‟ s (Descriptive 65-

69) extratextual method to investigate translations. He 

proposes to look for explicit, normative statements in the 

literature about the translated texts. 

Frist of all, it is of paramount importance to highlight 

the significance of selecting certain lexical items and 

excluding others during the process of translating, since this 

process does not run randomly. It is governed by a conscious 

decision and specific criteria. Hence, translators tend to 

employ language and to select specific lexical items and 

strategies that best serve to convey what they understand form 

the ST. In the case of the Noble Qur ‟ ān, Gharib (12-18) argues 

that the majority of scholars (including: Al-Qurṭubī, Ibn 

Kathīr, Ibn „Aṭṭiyyah, Aṭ-ṭabarī, Az-Zamakḥsharī, Az-

Zarkashī, Al-‟Iṣfahānī, Ibn Taymiyyah, Ibn Al-‟A„rābī, Ath-

Tha„ālibī, and Ibn Al-‟Anbārī) hold the view that there are no 

synonyms in the Qur‟ānic verses.  

According to this view, every single lexeme in the 

Noble Qur‟ān has precise connotations that make it distinct 

and different from all other lexemes that may appear to be 

synonyms. Hence, translators should not resort to lexemes that 
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might appear to be synonyms to each other as long a direct 

rendering is possible. In this respect, Newmark maintains 

that  “   a synonym is only appropriate where literal translation is 

not possible and because the word is not important enough for 

componential analysis ”    (A Textbook 84). 

Looking at the three translations of Pickthall, ‟Asad, and 

Ġhālī, the researcher finds that they render the lexical item ٔح  انزُّ

into the Spirit, divine inspiration, and the Spirit, respectively. 

Evidently, the lexeme ٔح  is an example of CSIs that are related to رُّ

eschatology. Griffith (11) classifies this item under the category of 

Individual Eschatology. Likewise, Newmark (A Textbook 103) 

sorts this item under the category of Concepts. According to Al-

Fayrūzabādī (679), this lexical item refers to the thing that  “   brings 

life to bodies ”   . Moreover, Mu „  jam Alfādh Al-Qur‟ān Al-Karīm, 

published by Academy of The Arabic Language in Cairo, indicates 

that the lexeme ٔح  means  “   what causes life to selves ”    (1/517) and رُّ

is mentioned twenty three times in the Noble Qur‟ān with various 

meanings (517-18). Besides, the lexeme ٔح  is a polysemous word رُّ

(according to the definition of Saeed (Semantics Fourth 70)). For 

instance, Al-‟Iṣfahānī (369) maintains that the lexical item ٔح  is رُّ

used in the Noble Qur‟ān to refer to the following meanings: 

Table 1.  

Meanings of the polysemous word ٔح  in the Noble Qur‟ān رُّ

(according to Al-‟Iṣfahānī (369))  

 Meani

ng 

Verse Pickthall ’Asad Ġhālī 

1 The 

Spirit  

ٔحِ( ) ٍِ انزُّ ٚظَْأنََُٕكََ عَ َٔ (17:85) The Spirit  Divine 

inspiration 

The Spirit  

2 The 

Qur‟ān 

ْٛكَ رُٔدًا  َُْٛآ إِنَ دَ ْٔ كَذنَِكَ أَ َٔ ( ٍْ يِّ

 (42:52أيَْزََِا( )

a Spirit of 

Our 

command 

a life-giving 

message 

a Spirit of 

Our 

Command 

3 Revelat

ion  

ٰٗ يٍَ  ٍْ أيَْزِۦِِ عَهَ ٔحَ يِ )ٚهُْمِٗ ٱنزُّ

( )ِِ ٍْ عِبَادِ  (40:15ٚشََاءُٓ يِ

the Spirit inspiration the Spirit 

4 Gabriel   ُنَُّۥ رُٔح بكَِّ )لمُْ ََشَّ ٱنْمذُصُِ يٍِ رَّ

( )  (16:102بِٲنْذَكِّ

The holy 

Spirit 

Holy 

inspiration 

The Spirit 

of Holiness 

5 Victory  ( )ُُّْ ُْى بِزُٔح ٍۢ يِّ أََّٚذَ َٔ (58:22) with a 

Spirit from 

with 

inspiration 

with a Spirit 

from 
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Him from Himself Himself 

6 Jesus   ا ًَ ٍُ يَزَْٚىَ )إََّ ظِٛخُ عِٛظَٗ ٱبْ ًَ ٱنْ

ٰٗ يَزَْٚىَ  آ إِنَ َٓ خُُّٓۥ أنَْمىَٰ ًَ كَهِ َٔ  ِ رَطُٕلُ ٱللََّّ

( )ُُّْ رُٔح ٌۭ يِّ َٔ4:171) 

a spirit 

from Him 

a soul 

created by 

Him 

a Spirit 

from Him 

7 Mercy  ) حِ ٱللََّّ ْٔ ْٚـَٔظُٕا۟ يٍِ رَّ لَا حاَ۟ َٔ ( the Spirit 

of Allah 

God ‟ s life-

giving mercy 

relief from 

Allah 

8 Divine 

power 

ٔدِٙ(  ِّ يٍِ رُّ َفََخْجُ فِٛ َٔ (

(15:29) 

My Spirit  My spirit  My Spirit  

9 Relief  ( )  ٌ ْٚذَا رَ َٔ ح   ْٔ  Then (56:89)فَزَ

breath of 

life 

happiness  Then (there 

will be) 

relief 

 Similarly important is to examine the meanings of the 

lexical item َفَْض, which is closely related to the lexical item ٔح  .رُّ

According to Mu„jam Alfādh Al-Qur‟ān Al-Karīm, the noun َفَْض 

refers  “   self, soul, conscience, heart, the Holy Spirit…etc. ”    and is 

mentioned two hundred ninety five times in the Noble Qur‟ān with 

various meanings and forms (1/1115-18). Al-‟Iṣfahānī (501) holds 

that the lexemes َفَْض and ٔح -have similar meanings. As for Ad رُّ

Damġhānī (449-50), he lists ten various meanings for the 

polysemous word َفَْض. They are as follows:  

Table 2  

Meanings of the polysemous word َفَْض in the Noble Qur‟ān (according to 

Ad-Damġhānī (449-50))  

 Meaning Verse Pickthall ’Asad Ġhālī 

1 Souls      ٍَ َْفضَُ دِٛ َ فَّٗ الْأ َٕ ُ َٚخَ )اللََّّ

ا( ) َٓ حِ ْٕ  (39:42يَ

souls human 

beings 

the selves 

2 Heart   )ِٙئُ َفَْظ يَا أبَُزِّ َٔ (

(12:53) 

myself myself my self 

3 Person   ٌَّ ا أَ َٓ ىْ فِٛ ِٓ ْٛ كَخبََُْا عَهَ َٔ (

 (5:45بِانَُّفْضِ( )انَُّفْضَ 

The life A life The self 

4 One 

another  

َْفظَُكُىْ(  )فَالْخهُُٕا أَ

(2:54) 

yourselves yourselves  yourselves 

5 Same 

lineage  

  ٍْ )نمََذْ جَاءَكُىْ رَطُٕل  يِ

َْفظُِكُىْ( )  (9:128أَ

yourselves yourselves yourselves 

6 People 

of your 

religion 

َْفظُِكُىْ(  ٕا عَهَٗ أَ ًُ )فظََهِّ

(24:61) 

one 

another 

one 

another 

one 

another  
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7 self   ٌِ ىْ أَ ِٓ ْٛ ْٕ أَََّا كَخبََُْا عَهَ نَ َٔ (

َْفظَُكُىْ( )  (4:66الْخهُُٕا أَ

your lives your lives yourselves 

8 Penalty  )َََُّفْظ  ُ رُكُىُ اللََّّ ٚذَُذِّ َٔ (

(3:28) 

Himself Him Himself 

9 Mother   ٌَ ؤْيُُِٕ ًُ ٍَّ انْ )ظَ

ىْ  ِٓ َْفظُِ َ ؤْيَُِاثُ بِأ ًُ انْ َٔ
ْٛزًا( )  (24:12خَ

their own 

own folk 

of one 

another 

of 

themselves 

10 The 

unseen  

لَا  َٔ )حعَْهَىُ يَا فِٙ َفَْظِٙ 

أعَْهَىُ يَا فِٙ َفَْظِكَ( 

(5:116) 

in my 

mind 

within 

myself 

within my 

self 

Looking at the two tables above, one finds that the 

Arabic lexical items ٔح  are polysemous words that ََفْض and رُّ

have several meanings in different contexts. Since the focus of 

the current paper is the eschatological context, only verses 

number (17:85) and (56:59) in the first table and verse number 

(39:42) in the second one (in addition to similar verses in the 

Noble Qur‟ān) fall under the scope of the study. Now, the 

three translators provide two different translations for the 

lexeme ٔح  and three (i.e. the Spirit and divine inspiration) رُّ

translations for the lexeme ََفْض (i.e. soul, human being, and the 

self). These translations show that the three translators 

distinguish between the lexemes  ُّٔحر  and ََفْض according to the 

context.  

Since Lexical Semantic is mainly concerned with 

studying the meaning of words, the researcher examines the 

meaning of the five words translated above in order to figure 

out the exact connotations of the lexemes  ُّٔحر  and ََفْض in 

relation to the afterlife. Hence, the lexical items Spirit, 

inspiration, soul, human being, and self are defined by Oxford 

Living Dictionaries Online (LEXICO), produced by Oxford 

University Press, as follows (only related definitions are 

mentioned): 
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- Spirit 

1. The non-physical part of a person which is the 

seat of emotions and character; the soul. 

 „  We seek a harmony between body and spirit ‟ . 

1.1. The non-physical part of a person regarded as their 

true self and as capable of surviving physical death or 

separation. 

 „  A year after he left, his spirit is still present ‟ . 

1.2. The non-physical part of a person manifested as an 

apparition after their death; a ghost. 

 „  A priest performed a rite of exorcism and the 

wandering spirit was ousted ‟ . 

1.3. A supernatural being. 

 „  Shrines to nature spirits ‟ . 

1.4. (the Spirit) The Holy Spirit. 

 „  They do not see the cross, and so they do not see the 

kingdom of God and new life in the Spirit ‟ . 

- Inspiration 

1. [mass noun] The process of being mentally 

stimulated to do or feel something, especially to 

do something creative. 

 „  Helen had one of her flashes of inspiration ‟ . 

1.1. Divine influence, especially that supposed 

to have led to the writing of the Bible. 

 „  In 1782 he published his History of the 

Corruptions of Christianity, in which he 

rejected the Trinity, predestination and the 

divine inspiration of the Bible ‟ . 

- Soul 

1. The spiritual or immaterial part of a human being 

or animal, regarded as immortal. 
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 „  It ignores all the empirical evidence for animal 

awareness while resting on an assumption for 

which there is no evidence: that human beings 

but no other animals possess immortal souls ‟ . 

1.1.  A person ‟ s moral or emotional nature or 

sense of identity. 

 „  In the depths of her soul, she knew he would 

betray her ‟ . 

- Human being 

A man, woman, or child of the species Homo 

sapiens, distinguished from other animals by 

superior mental development, power of articulate 

speech, and upright stance. 

 „  It is no use pointing out the obvious differences 

between human beings and all other animals ‟ . 

- Self 

1. A person ‟ s essential being that distinguishes them 

from others, especially considered as the object of 

introspection or reflexive action. 

 „  Our alienation from our true selves ‟ . 

The definitions above show that every lexeme has some 

connotations that make it distinct from the others. Therefore, 

in order to achieve accuracy in rendering these five lexemes 

into the Arabic language, the researcher looks them up in Al-

Mawrid Al-Hadeeth: A Modern English-Arabic Dictionary. 

The results are as follows:  
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Table 3  

Translations of the lexemes spirit, inspiration, soul, human 

beings and self by Al-Mawrid Al-Hadeeth: A Modern English-

Arabic Dictionary 

 The lexeme  Translation by Al-Mawrid Al-Hadeeth 

1 Spirit  (1( انزٔح )2 ) ”   ( 3رٔح شزٚزة )    “ ب   ” شبخ.     “ أcap. : انزٔح انمذص

. : .pl    “ أ   ” ( 4) ّٙ ّٙ أٔ َفظ شجاعت؛     “ ج   ” دٕٛٚت؛ َشاط.     “ ب   ” يشاج عمه

 (1126عشو. )

2 Inspiration  (1 ) ”   ( 4( إثارة؛ خهك )3( ٔدٙ ]إنٓٙ[ )2َفخ دٛاة ؛ َفخ رٔح )    “ أ

ٔدٙ؛     “ ب   ” إنٓاو؛ إٚذاء.     “ أ   ” ( 5انشٓٛك: إدخال انٕٓاء إنٗ انزئخٍٛ )

 (596( عايم أٔ حأثٛز يهٓى. )6أفكار يٕداة )

3 Soul  (1( انُفض؛ انذاث )( يهٓى؛ لائذ؛ رٔح يذزكت )3( جْٕز )2~of the 

rebellion) (4( دٕٛٚت؛ شجاعت؛ َشاط )1114( شخص؛ َفض. )5) 

4 Human 

being  

 (556انكائٍ انبشز٘: أدذ أفزاد انجُض انبشز٘. )

5 Self (1( انُفض؛ انذاث )2 ) ”   طبٛعت انًزء )    “ أHer true ~ was 

revealed. ) ”   دانت انًزء انطبٛعٛت أٔ انفضهٗ )    “ بShe looked 

like her old~..) (1047) 

 By the same token, The Hans Wehr Dictionary of 

Modern Written Arabic translates the lexemes ٔح  as ََفْض and رُّ

presented in the following table: 

Table 4  

Translations of the lexemes ٔح  by The Hans Wehr ََفْض and رُّ

Dictionary of Modern Written Arabic 

 The 

lexeme 

Translations by The Hans Wehr Dictionary  

ٔح 1  ,breath of life, soul; spirit (in all senses); gun barrel رُّ

 the Holy انزٔح انمذص r. al-quds (qudus), also رٔح انمذص

Ghost; ّٛلا رٔح ف (rūḥa) spiritless. (365) 

 soul; psyche; spirit, mind; life; animate being, living َفَْض 2

creature, human being, person, individual (in this 

sense, masc.); essence, nature; inclination, linking, 

appetite, desire; personal identity, self (used to 

paraphrase the reflexive pronoun). (985) 
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According to Toury ‟ s (Descriptive 65-69) approach to 

find the underlying norms of any translated text, one working 

method is to look for explicit normative statements in the 

literature about translation. Therefore, the researcher explores 

how scholars differentiate between the lexemes ٔح  .ََفْسض and رُّ

Ibn ‟Abī El-„izz (383) and Ibn Al-Qayym (55) hold that the 

words nafs (lit.  “   soul ”   ) and rūḥ (lit.  “   spirit ”   ) are used 

sometimes to refer to the same identity and other times to 

denote different identities. Besides, they believe that the word 

nafs (lit.  “   soul ”   ) is often used when it is connected to body, 

but when it is taken from it, the word rūḥ (lit.  “   spirit ”   ) is used 

instead. Consequently, the word ٔح  is often related to the رُّ

eschatological context. 

Deeply speaking, Ibn Mandhūr mentions that Ibn „Abās 

differentiates between two types of nafs: a soul related to mind 

and consciousness, and a soul related to life and existence 

(3/171). Likewise, Ibn Al-‟Anbārī states that some scholars 

maintain that Al-Rūḥ (lit.  “   the spirit ”   ) is  “   responsible for 

bringing life to human beings ”   , whereas Al-nafs (lit.  “   the 

soul ”   ) is  “   responsible for mind and reasoning. Hence, when 

someone sleeps, Allah takes his soul, not his spirit. The spirit 

is only taken at the time of death ”    (2/386). Confirming the 

same opinion, Az-Zagāg states that  “   the soul that is taken 

during sleep is the soul of consciousness and reasoning, not 

the soul of life. This is because once the soul of life is taken 

breathing stops ”    (4/356). Based upon this precise distinction, 

the lexeme ٔح  is used in the afterlife context to (   ” lit.  “   spirit) رُّ

refer to the supernatural identity that causes death to human 

beings once it is taken from bodies. As for the lexeme ََفْسض 

(lit.  “   soul ”   ), it is sometimes used to refer to the same meaning 

of the lexeme ٔح  and is used other times to refer (   ” lit.  “   spirit) رُّ

to the identity that brings consciousness and reasoning, not 

life, to human beings.  

Looking attentively at the three translations of Pickthall, 

‟Asad, and Ġhālī, the researcher finds that Pickthall and Ġhālī 
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render the Arabic lexical item ٔح  using the strategy of ,انسزُّ

Literal Translation, as proposed by Vinay and Darbelnet (33) 

into the Spirit. Hence, both translators use the English lexical 

item which represents the direct equivalent of the source 

lexeme. According to Venuti ‟ s (The Translator ‟ s 20) 

classification of the dominant strategies used by translators to 

render the ST ‟ s message, Pickthall and Ġhālī choose the 

strategy of Foreignisation and avoid including their own 

interpretation in the TT. Thus, these translators become 

visible. 

As for ‟Asad, he translates the Arabic lexical item ٔح  ,انزُّ

using the strategy of Transposition, as proposed by Vinay and 

Darbelnet (36), into divine inspiration. He also employs the 

strategy of Omission, as defined by Baker (In Other 42), and 

deletes the definite article  َْال (lit.  “   the ”   ) at the beginning of the 

lexeme ٔح  Additionally, he makes a Unit-shift, as defined .انسزُّ

by Catford (86), replacing the noun ٔح  with the expanded انسزُّ

adjectival phrase divine inspiration. Before using 

Transposition, ‟Asad adds his note the nature of between 

square brackets. Thus, he uses the strategies of Addition 

(Bassnett 38), Explicitation (Klaudy, Explicitation 80), and 

Using Notes (Newmark, Approaches 91). 

In the second segment of the verse, ‟Asad deletes the 

phrase the nature of and the adjective divine used in the first 

occurrence of the lexeme ٔح  and replaces the definite article انزُّ

the with the deictic place reference this, which does not exist 

in the ST. Thus, he translates the lexical item ٔح  in its انسزُّ

second occurrence into: This inspiration. Since ‟Asad chooses 

to intervene in the transfer process feeding his own knowledge 

into processing the text, this practice is considered a 

Conscious Ideology, as defined by Munday and Cunico (144). 

Finally, ‟Asad uses the strategy of Domestication, according 

to Venuti ‟ s (The Translator ‟ s 20) definition, including his own 

interpretation in the TT and becomes invisible. 
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Suggestion  

 The researcher suggests that the verse may be 

translated into: And they ask you about the Spirit. Say,  “   The 

Spirit is of the Command of my Lord; and you have only been 

given a little knowledge ”   . 

Conclusion  

The paper concludes that in many cases translators fail to strike a 

balance between the original message of the ST and the culture of the TT 

during the process of translating CSIs. Such a failure is attributed in 

many cases to the gap between the Arabic and English languages. It is 

also attributed to the eloquence of the Qur‟ānic text. Hence, translators 

seem to ignore certain connotations of the eschatological items in order 

to convey the general meaning intended by the ST. In order to overcome 

these problems, the researcher suggests using the strategy of Couplets, as 

proposed by (Newmark 91). This strategy occurs when a translator 

combines two different procedures for dealing with a single problem. 

Therefore, the strategies of Cultural Equivalent and Addition may be 

used to compensate for the meaning loss that occurs due to the cultural 

gap between languages. 
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